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    [Page 267]Abstract: The word Gentiles appears 141 times in the Book of Mormon (the singular Gentile appears only five times.) It appears more frequently than key words such as baptize, resurrection, Zion, and truth. The word Gentiles does not appear with equal frequency throughout the Book of Mormon; in fact, it appears in only five of its fifteen books: 1 Nephi, 2 Nephi, 3 Nephi, Mormon, and Ether. Additionally, Book of Mormon speakers did not say Gentiles evenly. Some speakers said the word much less often than we might expect while others used it much more. Nephi1 used Gentiles the most (43 times), and Christ Himself used it 38 times. In addition to analyzing which speakers used the word, this study shows distinctive ways in which Book of Mormon speakers used this word.

    

     

     

    Students of the Book of Mormon can look at the text differently as they understand the context, purpose, and word choice of individual speakers. Stylometry is analysis of various literary styles that combines literary theory with statistics to understand the structure of a text. One application of stylometry which has received attention in Book of Mormon scholarship is often referred to as “wordprints.” These studies attempt to show that just as everyone has a distinct fingerprint, each author tends to have a distinct voice and style. Contrasted with a subjective recognition that various authors have a similar theme or tone in their writing, stylometry uses quantifiable metrics and statistical techniques to inform the analysis.[bookmark: sdfootnote1anc]1

    [Page 268]The initial studies on wordprints in the Book of Mormon looked at samples of 1,000 to 5,000 words and examined “the use of the small, function words, i.e., the, and, but, of, etc” in an effort to “recognize that different authors did indeed write the various strands within the Book of Mormon.”[bookmark: sdfootnote2anc]2 Additional studies used a statistical methodology called “nearest shrunken centroid” classification to conclude that “the Book of Mormon displays multiple writing styles throughout the text consistent with the book’s claim of multiple authors and that the evidence does not show the writing styles of alleged nineteenth-century authors to be similar to those in the Book of Mormon.”[bookmark: sdfootnote3anc]3 A study by Roger Keller took this work in a different direction by analyzing words which were more theologically, culturally, or historically significant (such as laws, commandments, church, Israel, etc).[bookmark: sdfootnote4anc]4 Keller attempted to determine if there were differences in how these words were being used by different speakers in the text.

    Building on the work of these scholars, recent studies have continued to examine patterns of speech used by various speakers in the Book of Mormon. These studies have analyzed how a particular word was understood and used in context, how that understanding compared with other authors in the Book of Mormon, and what can be learned when a speaker’s use of a word in the Book of Mormon is juxtaposed with its use in the Bible. For example, an analysis of the use of the word baptize in the Book of Mormon showed that it appeared differently in each book, and within the Book of Mormon, speakers did not evenly say baptize ; rather, different individuals focused on different aspects of the word.[bookmark: sdfootnote5anc]5 Significantly, this same study showed that Christ Himself focused on baptism more than any other individual and that he did so in a way that encouraged a personal relationship with Him. A similar study focused on the word resurrection and showed that later Book of Mormon prophets were aware of how earlier prophets used the term. This finding challenges the idea that the Book of Mormon is the product of Joseph Smith or a derivative of the Bible by demonstrating that [Page 269]the individuals in the Book of Mormon had different ways of discussing resurrection.[bookmark: sdfootnote6anc]6 The Book of Mormon’s use of the word Gentiles similarly shows evidence of multiple authors.

    The plural word Gentiles appears 141 times in the Book of Mormon (the singular Gentile appears only five times.)[bookmark: sdfootnote7anc]7 It appears more frequently than key words such as baptize, resurrection, Zion, and truth. This suggests that Book of Mormon authors considered discussions concerning Gentiles to be worth precious space in their records. Yet, some modern- day readers might pass over the word Gentiles in the Book of Mormon without deeply considering why Book of Mormon speakers discussed Gentiles or how various speakers discussed them differently.

    Sidney Sperry wrote, “The Latter-day Saints who bring forth the Book of Mormon, thus assisting the Lord to do his marvelous work ‘among the Gentiles,’ are ‘Gentiles’ in the political sense. … So Moroni, the Savior, and some other writers speak of us as ‘Gentiles’ in the political sense, and this fact must be kept in mind by readers of the Nephite record. (See, e.g., 1 Nephi 13:39; 15:13; Mormon 5:15; 3 Nephi 16:4, 6; 21:5).”[bookmark: sdfootnote8anc]8

    The term Gentile can be confusing. Two biblical scholars illuminated this confusion when they wrote, “the term ‘Gentiles’ is a Jewish (and, from the first century ce, also a Christian) term applied collectively to all non-Jews (and, by Christians, to non-Christian non-Jews), and Gentiles themselves applied other divisions … based on class (free man vs. slaves and rulers vs. subjects), gender (males and females) or ethnicity (Romans, Greeks, Egyptians, Persians, Jews, and so on).”[bookmark: sdfootnote9anc]9 Because of the various nuances described, it can be difficult to find an exact, uniform definition for the word Gentiles.

    Paul Y. Hoskisson provided some clarity when he explained, “The word Gentile has several meanings that can be traced back etymologically to one original concept, the idea of a people or tribe. The English word Gentile comes from a Latin word that means ‘tribe, clan, family, people, etc.'” This means that Gentiles, in general terms, simply [Page 270]implies a segregation between various people; it gives the idea of them and us. He continued: “In this sense Gentile is a good translation of the Hebrew word goy/goyim in the Hebrew Old Testament and the Greek word ethnos/ethne in the Greek New Testament, both of which also mean ‘people.'”[bookmark: sdfootnote10anc]10 Thus, when the term Gentiles is used in a biblical context, it most often refers to non-Jewish nations.

    Monte S. Nyman described how the Book of Mormon uses similar language when he wrote, “The Gentiles, as the term is used in the Book of Mormon, are all those who are not Jews, including those who may be of the blood of Israel but have lost their identity and been assimilated into non-Jewish nations.”[bookmark: sdfootnote11anc]11 Specifically, the authors in the Book of Mormon tended to employ Gentiles when referring to anyone who is not from their tribe, or anyone who is not a Jew.

    Occurrences of Gentiles in the Book of Mormon

    The word Gentiles does not appear with equal frequency throughout the Book of Mormon; in fact, Gentiles appears in only five of its fifteen books: 1 Nephi, 2 Nephi, 3 Nephi, Mormon, and Ether (Chart 1).[bookmark: sdfootnote12anc]12 The word does not appear at all in the middle sections of the book.

    Occurrences of Gentiles may be related to Heather Hardy’s observation that there is inconsistency throughout the Book of Mormon regarding personal salvation and salvation history. Early Nephite prophets, including Nephi1, Jacob, and Isaiah, whom Nephi1 and Jacob frequently quoted, focused on the salvation of groups of people, including both the house of Israel and the Gentiles. On the [Page 271]other hand, many later prophets such as King Benjamin, Alma2, and Nephi2 focused much more on personal salvation.

    Chart 1. Occurrences of Gentiles throughout the Book of Mormon.
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    Hardy wrote, “Although a serious concern with the corporate salvation of the house of Israel [and the Gentiles] is lost from the bulk of the Nephite record after the demise of the first generation that migrated from Jerusalem, it is restored to prominence in the prophecies of the resurrected Jesus as recorded in 3 Nephi 16:4–20 and 20:10–26:5. Salvation history is never thereafter far from the Nephite record keepers’ minds as they recognize (and direct) their own writings as a vehicle of both salvation and judgment to the Jews, Gentiles, and Lehites of latter days.”[bookmark: sdfootnote13anc]13

    Hardy’s statement suggests that early writers in the Book of Mormon were highly focused on the salvation of groups, including the Gentiles, but this focus was lost over time. Perhaps as Nephite civilization became more distanced from its roots in Jerusalem, the minds of the people and prophets also became more distant from some of the concerns of their ancestors, including the salvation of the Gentiles. These later prophets tended to focus on individual duty and individual standing with deity [Page 272]until Christ’s visitation, at which point Christ reminded the people of their heritage and spoke frequently of the Jews and Gentiles.

    Similarly, Joseph Spencer has pointed out that phrases relating to the gathering and scattering of Israel (which often occur in conjunction with Gentiles ) are focal points for Nephi1 and Jacob, but these ideas are not developed again until Christ’s visit to the Lehites. The patterns in how the word Gentiles is utilized could bolster his thesis that Christ’s words to the Lehites were intended (at least in part) to shift the understanding and focus of scripture back to that which had been originally taught by Nephi.[bookmark: sdfootnote14anc]14

    These statements from previous research suggest that there may be interesting patterns to be found concerning the usage of Gentiles in the Book of Mormon. The general patterns of how Gentiles appears in the Book of Mormon depict a dynamic culture in which ideas were lost, changed, and rekindled. We can see that the foci of Nephite prophesying is not static but changing.

    Who Uses the Word Gentiles in the Book of Mormon?

    Not only is the word Gentiles unevenly distributed throughout the books of the Book of Mormon, the various speakers in the text also use it unevenly. These individual patterns support the claim that the Book of Mormon was written by many different ancient prophets with unique styles of speech. In addition, they may help the reader to better comprehend the principles taught concerning the Gentiles in the Book of Mormon.

    In order to determine which speakers used the word Gentiles, we used “The Voices of the Book of Mormon” database. This database parses the text of the Book of Mormon by the person to whom the text is attributed.[bookmark: sdfootnote15anc]15 Table 1 shows the frequency in which speakers in the Book of Mormon employed this word.

    [Page 273]Table 1. The speakers who say Gentiles and their frequency of use.[bookmark: sdfootnote16anc]16 This information is displayed visually in Chart 2.

    
    
      
        
          	
            Individual
          
          	
            Times used per 1,000 words
          
          	
            Times used
          
          	
            Percentage

of total uses of Gentiles
          
          	
            Percentage of total words
          
        

        
          	Angel in Nephi1‘s Vision

(1 Nephi 11-14)
          	9.12
          	18
          	12.8%
          	0.7%
        

        
          	The Father
          	4.66
          	7
          	5.0%
          	0.6%
        

        
          	Jesus Christ
          	2.61
          	37
          	26.2%
          	5.3%
        

        
          	Nephi1
          	1.49
          	42
          	29.8%
          	10.5%
        

        
          	The Lord
          	0.76
          	9
          	6.4%
          	4.4%
        

        
          	Moroni2
          	0.41
          	8
          	5.7%
          	7.3%
        

        
          	Jacob
          	0.24
          	2
          	1.4%
          	3.2%
        

        
          	Isaiah
          	0.12
          	1
          	0.7%
          	3.1%
        

        
          	Mormon
          	0.16
          	16
          	11.3%
          	36.4%
        

      
    

    From Table 1 and Chart 2 (next page), we can see that Book of Mormon speakers did not say Gentiles evenly. Some speakers said the word much less often than others. The angel that taught Nephi1 in 1 Nephi 11-14 used Gentiles much more frequently than we would expect given the relatively few words he spoke; moreover, his use of Gentiles was not evenly [Page 274]distributed. He did not use the word at all in 1 Nephi 11-12 (the first half of his discussion with Nephi1), and he used it only four times in chapter 14. His heavy use of Gentiles can be seen as he prophesied in 1 Nephi 13 about latter-day events on the American continent. Nephi1, a major author, also said Gentiles more than we might expect. He frequently used Gentiles in his interchange with the angel; nearly one-fourth of all occurrences of Gentiles in the Book of Mormon appear in 1 Nephi 13.

    Chart 2. Individuals’ use of Gentiles in the Book of Mormon.
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    Also, as discussed above, between 2 Nephi and 3 Nephi, Gentiles does not appear. That means major speakers, including Lehi1, King Benjamin, Abinadi, Alma2, Amulek, Helaman1, and Samuel the Lamanite, never said Gentiles. These individuals all addressed people living in their time and were likely less concerned about modern-day interactions between Gentiles and the house of Israel. They were more concerned with individual relationships with deity and less concerned with salvation history, and they may have been less connected with their Jewish heritage.

    Another aspect of Book of Mormon speakers’ use of Gentiles is whether they said the word Gentiles in directly speaking to them or whether they simply talked about them. Nephi1, who used Gentiles more frequently than any other speaker, never directly addressed the Gentiles.[bookmark: sdfootnote17anc]17 Rather than talking to them, he talked about them, as demonstrated in this passage:

    
      [Page 275]And now behold, my beloved brethren, I would speak unto you; for I, Nephi, would not suffer that ye should suppose that ye are more righteous than the Gentiles shall be. For behold, except ye shall keep the commandments of God ye shall all likewise perish; and because of the words which have been spoken ye need not suppose that the Gentiles are utterly destroyed.

      For behold, I say unto you that as many of the Gentiles as will repent are the covenant people of the Lord…And now, I would prophesy somewhat more concerning the Jews and the Gentiles. For after the book of which I have spoken shall come forth, and be written unto the Gentiles, and sealed up again unto the Lord, there shall be many which shall believe the words which are written; and they shall carry them forth unto the remnant of our seed. (2 Nephi 30:1–3; emphasis added)

    

    Thus, Nephi1‘s audience was his “beloved brethren,” not the Gentiles, and his focus on the Gentiles was largely tied to their role in interacting with his posterity in the latter days.[bookmark: sdfootnote18anc]18

    In contrast, Mormon and Moroni spoke directly to the Gentiles themselves. They are the only Book of Mormon prophets who directly addressed their audience with the term Gentiles. Mormon said, “Hearken, O ye Gentiles” (3 Nephi 30:1), “Therefore I write unto you, Gentiles” (Mormon 3:17), and “O ye Gentiles” (Mormon 5:22). Moroni2 stated, “And this cometh unto you, O ye Gentiles” (Ether 2:11) and “Wherefore, O ye Gentiles” (Ether 8:23). These consistent, direct references may indicate that Mormon and Moroni were aware their record would reach the Gentiles in the latter days, and they desired to convey messages directly to their future Gentile readers. This suggests a different understanding of the ultimate destiny of the record they were making as compared to the understanding Nephi and other prophets had. Mormon and Moroni had the benefit of hindsight to be able to understand the promises of the Lord and have a better idea of those whom their record would reach.

    Jesus Christ also addressed the Gentiles directly. He made statements such as, “Turn all ye Gentiles” (3 Nephi 30:2) and “Come unto me, O ye Gentiles” (Ether 4:13).[bookmark: sdfootnote19anc]19 Christ also frequently quoted his Father, and their intertwining voices spoke similarly about the Gentiles. Both [Page 276]specifically directly addressed the house of Israel, but while doing so focused on the Gentiles. For example, we read, “because of their belief in me, saith the Father, and because of the unbelief of you, O house of Israel, in the latter day shall the truth come unto the Gentiles, that the fulness of these things shall be made known unto them” (3 Nephi 16:7), and “it is wisdom in the Father that they should be established in this land, and be set up as a free people by the power of the Father, that these things might come forth from them unto a remnant of your seed, that the covenant of the Father may be fulfilled which he hath covenanted with his people, O house of Israel” (3 Nephi 21:4).[bookmark: sdfootnote20anc]20

    Jesus Christ and his Father are the only speakers in the Book of Mormon who spoke of the Gentiles in connection with the phrase O house of Israel. As Spencer suggested, it seems Christ was bringing back to Lehite remembrance the important relationship between the house of Israel and the Gentiles. Perhaps the phrase O house of Israel was meant to show the Lehites that prophecies concerning the Gentiles are interwoven with the promises to the house of Israel. It may also be that the phrase O house of Israel showed the affection the Father and Christ feel toward these individuals. In the following sections we will further discuss how Christ prophesied extensively concerning the role of the Gentiles in the latter-day restoration of the gospel and the physical and spiritual gathering of the house of Israel.

    There are eighteen total references to the “power” or “Spirit” of God[bookmark: sdfootnote21anc]21 being given to, or affecting the Gentiles in the Book of Mormon. Table 2 illustrates how these terms were used and who utilized them.

    Table 2. The Power and Spirit of God and the Gentiles.

    
    
      
        
          	
            Individual
          
          	
            Development of

Promised Land
          
          	
            Restoration
          
          	
            In Warning
          
        

        
          	Jesus Christ
          	1
          	4
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